1 Cf. D. Lindberg, Theories of Vision from al-Kindī to Kepler (Chicago, 1976) . For al-Kindī cf. P. Adamson, 'Vision, Light and Color in al-Kindī, Ptolemy and the Ancient Commentators, ' ArScPhil 16 (2006) , pp. 207-36; and for al-Fārābī cf. B. Eastwood, 'Al-Fārābī on Extramission, Intromission and the Use of Platonic Visual Theory, ' Isis 70 (1979) , pp. 423-5. 2 The Ib ār is preserved in a single manuscript: ms. Cairo, Taymūriyya, ikma 98 and edited by S. Khalīfāt in Rasā il Abī 'l-asan al-Āmirī wa-shadharātuhū al-falsafiyya (Amman, 1988), pp. 411-37. 3 In modern research literature Paul Kraus was the first to acknowledge the existence of the Ib ār in his review of Brockelmann's Geschichte der arabischen Litteratur in Orientalia, NS 6 (1937), pp. 283-9. In a personal letter to Franz Rosenthal (dated 29 July 1939), he expressed the intention to study the Ib ār, as it "is an interesting treatise directed against the Kalām and dealing with optico-philosophical problems." (F. Rosenthal, 'State and Religion according to Abū l-asan al-Āmirī, ' IQ 3 [1956] , p. 43). I have presented a preliminary version of the present paper at the Symposium Graeco-Arabicum Quartum 'The Arabic Aristotle' at the University of Bochum on 4 February 2005.
4 Rasā il, ed. Khalīfāt, p. 413. Additionally al-Āmirī mentions in his preface that the motivation to write the Ib ār was to answer to a "brother praiseworthy for his high elvira wakelnig
Al-Āmirī discerns four kinds of insight (aqsām al-ba ar wa'l-ru ya):
-The bodily part or kind (al-qism al-jusdānī ): it is the insight perceived by the five senses and common to man and animal. The broad mass of people knows and uses this kind of insight and its philosophical discussion is the object of al-Āmirī's Ib ār. -The intellectual one (al-qism al-aqlī ) is the insight of the sound intellects (ru yat al-uqūl al-a ī a) by which they take hold of the universal concepts (al-ma ānī l-kulliyya). As al-Āmirī states, he has already dealt with the intellectual insight in his Tafsīr li-Kitāb al-burhān, a commentary on Aristotle's Posterior Analytics. -The holy one (al-qism al-qudsī ) is the insight of the holy spirits (al-arwā al-muqaddasa) by which they grasp what can be deduced from the spiritual substances. Among men this insight is granted only to the prophets, and therefore al-Āmirī has discussed it when talking about prophecy in his Kitāb al-irshād li-ta ī al-i tiqād.
-The imaginative one (al-qism al-wahmī ) is the insight of the rational souls (al-nufūs al-nā iqa) due to their imaginative powers (al-quwā l-mutakhayyila).
It is perceived while sleeping or being awake, by natural disposition or by a special skill ( inā a). Al-Āmirī has explained this part in the fourth chapter of his Kitāb al-nask al-aqlī wa'l-ta awwuf al-millī.
Although al-Āmirī has thus, according to his own account, discussed all the relevant parts of his epistemology, its reconstruction proves nevertheless difficult, 5 since apart from the Ib ār all abovementioned rank in wisdom" who had asked for an explanation of vision and related subjects (ibid., p. 411). 5 For instance al-Āmirī's criterion for distinguishing between intellects ( uqūl ) and spirits (arwā ) remains doubtful. Spirits seem to be an elevated and inspired kind of intellects-the intellects of prophets and angels. In al-Āmirī's Kitāb al-amad alā 'l-abad (A Muslim Philosopher on the Soul and its Fate, ed. and trans. E. Rowson [ New Haven, 1988] , pp. 104-5) the holy spirit (rū muqaddasa) is said to be the soul in the "extreme degree in elevation" (al-ghāya fī 'l-raf a), namely when having reached the rank of prophecy by its noblest power, that is "the power of adopting the best of what lies within the limits of possibility" (quwwat al-īthār li-af āl mā fī arafay al-imkān). In his commentary to this passage (ibid., p. 273) Rowson points out that in al-Āmirī's Kitāb al-i lām bi-manāqib al-Islām (ed. A. Ghurāb [Cairo, 1967] , p. 206) two different kinds of spirits are distinguished: the rational (nu qiyya) spirits, by which the Intellect is reached, and the holy (qudsiyya) ones, which are peculiar to the prophets. Unfortunately the manuscript of the I lām is illegible hereafter, so we can not tell which kind of elevation (iqāma) is reached by the holy spirits.
